the sociologists, historians, or theologians. Kim's breadth of reference is not so much the problem, as is his depth of examination and argumentation. The examinations are all too brief, so that his sometimes quite complex interlocutors appear more as simple foils. Perhaps this depth would be more evident, had the volume been larger: there is simply not enough space available for Kim to sufficiently present the arguments against his own position.
Throughout his work, Kim repeatedly claims that we should not view "body of Christ" as boundaried, yet he also repeatedly refers to "community," leaving the reader uncertain as to what community it might be that has no boundaries around it. For example, he argues that the "issues and conflicts" dealt with in 1 Corinthians are instances of people failing to live out the "Christic body"; however, he immediately goes on to say that these are issues of conflict "within the community. I will conclude with some miscellaneous observations on this work. Kim has included a number of photographs, but their connection to his argument is often not clear. Had this book been a great deal longer or more broadly-focused, the inclusion of the photographs would not be problematic; as it is, they are a bit distracting. The first end-note comments directly on the phrase soma christou, noting "its meaning involves complexities due to its genitive construction. Is it subjective or objective?" Given the fact that soma is not a "verbal noun," christou can be neither objective nor subjective; such a statement at the very beginning of Kim's argument weakens his position in appearance, if not in reality. Kim's goal is to be applauded, in that he desires a "community that is struggling toward liberation and justice for all." His presentation is substantially weakened by a presupposition that this goal is a sufficient control for interpretation of the text at hand.
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